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Psalm 46,
A Song Upon Alamoth

“God is our refuge and strength, a very present help in
trouble. Therefore will not we feay, though the earth be
removed, and though the mountains be carried into the
midst of the sea” (Psalm 46:1).

The situation was dire. The Armies of mighty Senn-
acherib, king of Assyria stood outside the very gates of
Jerusalem. Recognizing the high cost of a direct assault on
the city, the Assyrians waged a psychological war to demor-
alize the soldiers defending Jerusalem. “Let not Hezekiah
deceive you, for he will not be able to deliver you” (see
Isaiah chapters 36, 37, specially 36:13-16).

King Hezekiah laid before the Lord the arrogant letter of
Sennacherib that reproached the living God. In response,
God sent Isaiah to bolster the king’s courage. “Thus saith
Jehovah, the God of Israel, Whereas thou hast prayed to me
against Sennacherib king of Assyria, this is the word which
Jehovah hath spoken concerning him: “The virgin daugh-
ter of Zion hath despised thee and laughed thee to scorn;
the daughter of Jerusalem hath shaken her head at thee.
Whom hast thou defied and blasphemed? and against whom
hast thou exalted thy voice and lifted up thine eyes on high?
[even] against the Holy One of Israel’ ” (Isaiah 37:21-25).

In one night the angel of the Lord of Hosts smote the
enemy encampment. The Assyrian army retreated to
Nineveh in tatters and King Sennacherib later perished at
the hands of his own sons. Thus were the Assyrians
defeated (Isaiah 37:33-36). But before the Lord’s angel
brought this deliverance, a psychological victory had already
been achieved. That battle was for courage in the hearts
of the defenders.

A TRILOGY OF PSALMS

In response to this national emergency, a trilogy of Psalms
was composed, identified in the Soncino Jewish Commen-
tary as Psalms 46, 47, and 48. These Psalms were to pro-
vide courage, refreshment and “comforting and sustaining
power to the Lord’s faithful ... in full harmony with the words
of the Apostle in the New Testament, who declares that ‘all

things are working together for good to them who love God,
who are the called according to His purpose’ ” (R3232).

The superscription of Psalm 46 in many Bibles reads “a
psalm of the sons of Korah,” suggesting that the authorship
of the lyrics and melody are attributed to them. There is
another more confusing portion that reads “a song upon
Alamoth.” Alamoth is the Hebrew word (Strong’s number
5961) for “girls,” or “maidens.” On this the scholars are
unanimous, but they are befuddled respecting how to inter-
pret it. Since girls would never be part of psalm-singing ser-
vice in the temple, some thoughts have sought for musical
accompaniment by instruments in the soprano range.

The key is found in Isaiah 37:22. To be consistent with
the promise, it seems reasonable that “Alamoth” refers to
“the virgin daughters of Zion” who were to sing; and appar-
ently with a divinely commanded insolent little shake of the
head as well as a laugh of scorn. It was the special privilege
of the “Alamoth” or maidens to sing victory songs. We find
this custom creating grief for Jephthah (Judges 11:34),
and creating a breach between Saul and David where Saul
killed his “thousands” and David his “tens of thousands”
(1 Samuel 18:7).

There is no inconsistency with the appointed singing in
the temple. The maidens were not to sing these Psalms in
the temple but as a victory song in the streets even while
the Assyrian army in its strength camped outside the wall.
These Psalms were to provide courage both to those
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defending the walls and to the population, who might
otherwise expect months of demoralizing misery of famine,
thirst and disease during the siege.

As we shall see, this is a Psalm for all seasons of life. But
we need first to hear it through the voice of these virgins,
the future mothers of Israel. Imagine that you are a soldier
on the wall looking out at the massive encampment of
Assyrians — your heart grows faint. Then, furtively, you
cast a glance toward your home in the city. The tents of the
refugees who have fled to the safety of the walls dot the
streets and open areas, making the normally narrow, crowded
street even more so. As you look towards the familiar but
chaotic streets, from between the houses you catch the
strains of a song of praise.

Soon you see your own daughters, your little sisters, your
nieces, the neighbor girls. You can see the sun and shadows
playing on their long flowing hair, for they are not yet re-
quired to cover their hair. They are dancing, they are sing-
ing, they are shaking their heads and they are laughing as
God commanded through Isaiah. They look up to the
defenders on the wall with confident smiles. This is “a song
upon Alamoth.” The defenders would be renewed in their
courage and cast behind them the clever, demoralizing
words of Rabshakeh.

IMMEDIATE AND LONG RANGE APPLICATION

The Psalm had an immediate application to the Assyrian
siege as well as an antitypical application in our day.
Psalms 46:1, “God is our refuge and strength, A very
present help in trouble.” The Lord is never far away or un-
moved by the danger that threatens his people. Though Is-
rael — the ten-tribe kingdom — had fallen to Assyria and
gone into captivity, the two-tribe kingdom of Judah under
king Hezekiah would not join them in exile.

When the Psalm was first sung, the people understood
“mountains” to refer to the great kingdoms that threatened
their national existence. Psalms 46:2-3, “Therefore will
we not fear, though the earth do change, And though the
mountains be shaken into the heart of the seas; Though the
waters thereof roar and be troubled, Though the mountains
tremble with the swelling thereof. Selah”

Syria had fallen to its enemy Assyria. That fall was wel-
come, for Judah and Syria had been enemies. But very un-
welcome was the threat upon Judah and their ally Egypt,
whose political fortunes were now in eclipse. For more than
a millennium, Egypt had been a leading world power. Now
the Egyptian alliances with Israel were of no help against
Assyria. So the earth did change, yet for God’s people, trust-
ing in their fortress, the change brought by the rise of Assyria
was just another event. Precautions for defense were to be
taken, but the situation was not to be feared.

Once a mountain is “shaken” to pieces by God’s judg-
ment, what remains is a big pile of rubble, and there are
a few methods the Bible uses to get rid of rubble piles.
One is to melt it so that it flows away in a great puddle
(Psalms 46:6). Another is to grind up the rubble and have

the wind carry it away
(Daniel 2:35). But the
fastest way is to cast
the mountain into the
sea. Then it disap-
pears forever as the
waves close over its
loftiest height. “Seas”
often picture peoples
and masses, troubled
peoples, and in ex-
treme cases, anar-
chistic peoples. To
the defenders on the
walls of Jerusalem,
“seas” would have
meant the anticipated disappearance of their enemies,
and this indeed happened.

Sennacherib, King of Assyria

A coalition between Rezin of Damascus (Syria), and King
Pekah of Israel, whom the scriptures disparaging call
“Remaliah’s son,” comprised a seemingly invincible alliance
that was a cause of grave concern to Judah. Pekah had
reached the throne by assassination to become the
penultimate monarch of the 10-tribe kingdom of Israel in
the north. Syria had recently revolutionized warfare with a
secretly manufactured super weapon — Syrian swords were
now formed from fine steel. Yet, the ten tribes disappeared,
Syria disappeared, and Assyria disappeared.

Psalms 46:4, “There is ariver, the streams whereof make
glad the city of God, The holy place of the tabernacles of the
Most High.” Rabshakeh hurled a less than delicate warning
to the men on the wall about waiting until the water supply
and food was exhausted (Isaiah 36:12). Sennacherib’s mili-
tary strategists thought Jerusalem’s limited water supply
was a fatal weakness. But as history shows, military intelli-
gence is not always accurate.

The Assyrians were unaware that in Jerusalem a skillful
tunneling effort to build an aqueduct had been executed with
the highest urgency when Hezekiah was certain that the
threat was real. Working continuously day and night, two
teams of miners had carved through the solid bed rock that
supports the holy city. Starting at two opposite ends the
tunneling crews met only a few feet apart far beneath the
city streets. This aqueduct of Hezekiah carrying fresh wa-
ter to the Pool of Siloam, along with the ever flowing natu-
ral water source, the “waters of Shiloh,” now provided an
ample water supply during the longest siege.

Jerusalem’s river — essential to life during a siege —
was to make glad the City of God. The language of Isaiah
draws a contrast between Jerusalem’s river, this tunnel of
Hezekiah, and the nation of Assyria, also described as a river.
The Assyrian river had punished Judah’s enemy Syria, and
their ally the ten-tribe kingdom to the north (Isaiah 8:5-10).

Isaiah had prophesied that Assyria would also sweep on-
ward into Judah, “it shall overflow and pass through.”
Lachish and the rest of the land was conquered. Also, “it



shall reach even to the neck.” The Assyrian flood would
threaten Jerusalem, the “head” of the nation — but it would
not overcome. Can we see how this promise of the Assyrian
invasion was both predicted and under Jehovah'’s control?

Nevertheless, the Bible is honest about the defenders’
doubts (Mark 9:24). Thus Psalms 46:5 says the deliver-
ance would come early. “God is in the midst of her; she shall
not be moved: God will help her, and that 7ight early.” In-
deed, when the Israelites rose early in the morning they
saw the host of Assyrians slain by the angel of death during
the night.

Psalms 46:6. “The nations raged,
the kingdoms were moved: He uttered
his voice, the earth melted.” He who
formed the mountains by his word, again
utters his voice and they melt back into
the elements.

Psalms 46:7. “Jehovah of hosts is
with us; The God of Jacob is our refuge.
Selah” Though Syria had been elimi-
nated as a threat, Egypt and Assyria
raged at each other. Lesser kingdoms
such as Israel, Judah, and others were
caught in the clash between the two su-
perpowers. Yet all of this was to melt
away when Jehovah but spoke the word.
Whatever military strength the battle
hosts of the kingdoms of man can boast,
“Jehovah of hosts” is more than a match.

Though these spiritual battles are in-
visible to us, we get a sense of the power
of the Lord of hosts in 2 Kings 6:17,
where the eyes of Elisha’s servant were
opened. Jehovah is surely a refuge. He watches over the
special interests of Israel, for he is “The God of Jacob.”

Psalms 46:8. “Come, behold the works of Jehovah, What
desolations he hath made in the earth.” All of Judah’s en-
emies were made desolate, and Egypt was put on notice
that it was on the wane. Though Jehovah’s power was not
yet exercised against Assyria, by faith through the victory
song of the maidens, the deliverance is already counted to
have taken place. Is that not a wonderful thought?

Psalms 46:9-11. “He maketh wars to cease unto the end
of the earth; He breaketh the bow, and cutteth the spear in
sunder; He burneth the chariots [a better translation is “sup-
ply wagons”] in the fire. Be still, and know that I am God: I
will be exalted among the nations, I will be exalted in the
earth. Jehovah of hosts is with us; The God of Jacob is our
refuge. Selah.”

MARTIN LUTHER

Luther found Psalm 46 to be a great encouragement for
himself and the Reformers. Surely, God would be a strong
refuge and strength for them in their current time of trouble,
a battle against not merely fleshly armies but in the realm
of spiritual warfare as they defended the Gospel.

Deep inside Hezekiah’s Tunnel

One writer put it this way, “Almost everyone associates
Martin Luther with the Book of Romans, particularly Ro-
mans 1:17, “The just shall live by faith.” We tend to forget
that Luther was converted not only by his study of Romans,
but also by his study of the Psalms. Luther taught the Psalms
for years and loved them very much, even late in life. His
favorite was Psalm 46. It is said of Luther that there were
times during the dark and dangerous periods of the Refor-
mation when he was terribly discouraged and depressed.
But at such times he would turn to his friend and co-worker
Philip Melanchthon and say, ‘Come,
Philip, let’s sing the forty-sixth Psalm.’
Then they would sing it in Luther’s
own strong version ... We know it as
A Mighty Fortress Is Our God.”

PROPHETIC PROMISE

This Psalm has long-served as an
inspiration. But what of the anti-type
for us?

Psalms 46:1, The Assyrians were
there outside the walls of Jerusalem.
They were there because the Lord had
brought them to execute judgment
against Judah’s enemies. The sinful
ten-tribe kingdom of Israel with its
capital of Samaria had filled up the
measure of its iniquities. All these
enemies went off to captivity. The root
cause of the trouble in this “Present
Evil World” is the condemnation of our
race. By nature we are “Children of
wrath” as Paul declares in Ephesians
2:3. And though the sins of Judah were great, good king
Hezekiah had sincerely turned his heart towards Jehovah
and he harkened to the voice of the prophet Isaiah.

Because of this trust in Jehovah, in the floods of trouble
that will close out this old order, God will be both our “ref-
uge” and “strength.” For “In the LORD JEHOVAH is ever-
lasting strength” (Isaiah 26:4). But these words, “in trouble,”
have a special application to the trouble closing this age.
This is a time of trouble which entirely changes the present
construction of society.

The Assyrians were not wonderful people. They were
cruel, bitter, impetuous, and rapacious. That God uses such
instruments as his tools consistently surprises God’s people.
For example, Habakkuk could not understand the judgment
against Judah brought by Babylon. “Look ye among the na-
tions, and behold, and wonder marvelously; for, behold, a
work shall be wrought in your days, which ye will not be-
lieve though it be told you. For, lo, I raise up the Chaldeans,
that bitter and impetuous nation, that march through the
breadth of the earth, to possess dwelling-places that are not
theirs” (Habakkuk 1:5,6, JPS). “Thou that art of purer eyes
than to behold evil, and that canst not look on perverse-
ness, wherefore lookest thou upon them that deal treacher-



ously, and holdest thy peace when the wicked swalloweth
up the man that is more righteous than he?” (Habakkuk
1:13).

This is not just a question, this is actually a challenge, as
we learn from Habakkuk 2:1-2, “I will stand upon my watch
and set me upon the tower, and will look forth to see what
he will speak by me, and what I shall answer concerning my
complaint. And Jehovah answered me, and said, Write the
vision, and make it plain upon the tablets, that he may run
that readeth it.”

Let us bring this down to our day. There are frequent
communications, some from well-meaning brethren, with
essentially the same “complaint.” Those who make trouble
in the world are not nice people. Throughout the age there
has been the query: Why, Lord, do you, “hold thy peace when
the wicked swallows up the man that is more righteous than
he?” What is the answer?

The only answer is to take refuge in Jehovah. By “ref-
uge” we mean a rest of both faith and knowledge in God and
our confidence in the “Divine Plan of the Ages.” God’s an-
swer to Habakkuk’s question was not a rebuke of this per-
plexing question. “And Jehovah answered me, and said, Write
the vision, and make it plain upon the tablets, that he may
run that readeth it.”

Psalm 46:2. Because we have made the Lord our refuge
and habitation, because we are anticipating Messiah’s King-
dom, because we know our redemption draws near — we
do not fear. Rather, the saints rejoice and are restful of heart
while others lament and weep. The trouble upon society
will reach its intensity when the shaking of the heavens,
ecclesiasticism and all its God-dishonoring errors, shall be
removed.

A very early reprint, R511, suggests that Psalm 46 sets
forth a complete picture of the seventh plague of Revela-
tion. Governments, and every form of civil power that domi-
nates society, are pictured by “the mountains” (A323). These
are carried into “the midst of the sea,” that is, the lawless,
ungovernable masses in an anarchy which will swallow up
the false systems.

So important is it for us to understand this image that
Psalm 46:3 explores it further. The image of troubled wa-
ters conveys the passions of the “infuriated” mass of man-
kind. This is indeed an uncontrollable sea, the faceless
“masses” of mankind who individually are “drops in a
bucket,” but collectively can swallow up mountains.

The response of mankind will not be to turn to the son,
“to kiss the son” (Psalm 2:12), for healing. Neither new and
stronger leaders or new and stronger extra-legal measures
will succeed — though we expect these in the future, judg-
ing by prophecy and history.

Nicholas Murray Butler, President of Columbia Univer-
sity, won the Nobel Peace Price in 1928. In 1931, speaking
to students, he said totalitarian regimes ascending in Rus-
sia, Germany, and Italy, were outpacing the plodding demo-
cratic response to the troubled financial and political issues
of the day, bringing forth, “Men of far greater intelligence,
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far stronger character, and far more courage.” Mankind
consistently makes the same mistakes. We study history
because it also casts a light forward.

The ungovernable passions of society do not answer to
any leader. Hence the image of the sea is meaningful in many
ways. We as the Lord’s people recognize that these are re-
tributive and purgatorial troubles that will make the settled
parts of earth “Tremble for fear and insecurity” (R1470-89).
As always in the trouble, there is a special test for the Lord’s
people to see whether we are making God our refuge.

But as Psalm 46:4 notes, “There is ariver.” This river of
salvation and truth, hidden to others, sustains us through
the siege of life. We are privileged to drink now. Some day
these waters will flow forth from Jerusalem as the water of
life during the Millennial age from the glorified New Jerusa-
lem. Nor is it that we rejoice in our own security, regardless
of the woes of others (R686).

The prophetic nature of this Psalm goes far beyond the
Assyrian invasion during Hezekiah’s reign, for we are as-
sured those made glad include, “the city of God, The holy
place of the tabernacles of the Most High.” The reference is
to tabernacles in the plural. Yet the promise of Revelation
21:3, “I heard a great voice out of the throne saying, Behold,
the tabernacle (singular) of God is with men.”

“The holy place” is the Church, the Sanctuary. It is not
the Kingdom set up and glorified, else it would be repre-
sented as in the Most Holy. This veiled reference to the
Church’s present condition, combined with the reference to
tabernacles in the plural, refers to the present condition of
the saints.

Psalm 46:5-7 from the Leeser translation reads, “God is
in her midst; she shall not be moved: God will ever help her,



at the dawning of her morning. Nations rage, kingdoms are
moved: he letteth his voice be heard, the earth melteth away.
The Lord of hosts is with us; a defense unto us is the God of
Jacob. Selah.”

“Her” and “she” refer to the Church, the Bride of Christ.
When it says we “shall not be moved” (Psalm 46:5), this
does not mean we are exempt from the shaking. Rather,
it means that we are not moved by it. Earthquakes
cannot dissolve the relationship that holds the Lord and
his faithful through such upheavals. They are preserved
by the peace of God ruling in their hearts. The outward
turmoil does not endanger their spiritual interests.

The rubble from the shaken mountains (kingdoms) that
1s not tossed into the sea will “melt” away (Psalm 46:6) in
the fervent heat of the day. Possibly it was this Psalm that
the Apostle Peter had in mind when writing 2 Peter 3:9-13.
But “there is no saint of God so weak as not to be able
abundantly to stand, even in this evil day, if he is only loyal
and faithful to God” (R1318).

THE MORNING

Psalm 46:5. “And that right early.” The morning brings
with it deliverance from danger, victory over enemies, peace
to the nations, and the renewal of earth, by the establish-
ment of Messiah'’s glorious throne. It was not until the morn-
ing that the work of the angel of death became apparent to
the defenders in Jerusalem.

Ultimately this means restoration for Israel, thus the spe-
cial reference to “the God of Jacob” (Psalm 46:7). Thereaf-
ter, the blessings of the kingdom will flow to all the earth.
But in a special way, the dawning of her morning is to pre-
cede the Millennial morning.

CLOSING

The closing stanza of this Psalm, 46:8-11 (Leeser), says,
“Come, look at the deeds of the Lord, who hath made deso-
lations on the earth. He causeth wars to cease unto the end
of the earth; he breaketh the bow, and cutteth the spear in
pieces; he burneth wagons in the fire. Be still, and know
that I am God: I will be exalted among the nations, I will be
exalted on the earth. The Lord of hosts is with us; a defense
unto us is the God of Jacob. Selah.”

The “desolations” of divine wrath are the necessary work
of the physician who wounds only to heal, but the closing
promise is, that wars will cease. Also, the word “chariots”
1s rendered by Leeser as “wagons,” supply wagons for the
armies, to be burned in fire — perhaps judgment on mega-
billionaire defense contractors when the “fire” of anarchy
consumes these elements of the old order.

After all the human pride and boasting, the Lord says “Be
still” (Psalms 46:10). Desist from your former ways, O
people. This is God’s message to babbling, clamorous, self-
assertive humanity in the time of trouble. Out of the wild
commotion of that stormy sea, God will bring order and
peace. “Know that I am God, I will be exalted.”

— Bro. Richard Doctor

Samuel the Levite

“Now there was a certain man of Ramathaim-Zophim,
of mount Ephraim, and his name was Elkanah, the son
of Jeroham, the son of Elihu, the son of Tohu, the son of
Zuph, an Ephrathite” (1 Samuel 1:1).

This scripture requires some explanation because it might
seem to indicate that Samuel was not a Levite, since he is
called an Ephrathite. The following explanation is drawn from
notes in the Soncino Commentary, a Jewish source, and sets
things in order for 1 Samuel 1:1.

RAMATHAIM-ZOPHIM

Where is Ramathaim-Zophim, which was home to
Elkanah, father of Samuel?

It is clear from 1 Samuel 1:19 that Ramah is meant.
Ramathaim (dual of Ramah in Hebrew) is a form of the name
which is found only here, and no satisfactory explanation of
its use has been given. The Talmud suggests “two heights
facing (tsophoth) each other.” The epithet Zophim distin-
guishes Samuel’s Ramah from other towns of the same
name. Zuph is mentioned in 1 Samuel 9:5 as the name of
the district in which Saul found Samuel’s home, and it is
possible that both it and Zophim are connected with
Elkanah’s ancestor, Zophai (compare 1 Chronicles 6:26 and
1 Chronicles 6:35).

Ramah (height) is a common Biblical place-name, but the
site of Samuel’s Ramah is not definitely known. Four sug-
gested identifications are: (1) Er-Ram, five miles due north
of Jerusalem, (2) Ram-Allah, on the western slopes of Mount
Ephraim, nine miles north of Jerusalem, (3) Beit-Rima, a
village on a hill twelve miles north-west of Bethel, and (4)
Rentis, a small village five miles west of Beit-Rima.

The Hill-Country of Ephraim is the central mountainous
district of the Holy Land in which the tribe of Ephraim settled
(Joshua 17:10). The name may have extended southward to
the territory of Benjamin, if Ramah lay there. This would
explain how the Ramah of Samuel, Ramathaim-Zophim,
could be described as “of mount Ephraim.” Which in turn
would explain why Elkanah, father of Samuel, is termed an
“Ephrathite.” It does not necessarily means he was de-
scended from Ephraim.

ELKANAH’S GENEALOGY

Elkanah’s genealogy is given twice, with slight variations.
(1) 1 Chronicles 6:26 and related texts, and (2) 1 Chronicles
6:33 and related texts. These show that Heman, one of
Samuel’s grandsons, was appointed to lead the singing in
the temple of Solomon. Elkanah’s ancestry is traced back to
Kohath, the son of Levi.

Since Elkanah was a Levite, his description as an
Ephrathite (1 Samuel 1:1) may mean that his family origi-
nally belonged to the Kohathite settlements in the territory
of Ephraim (Joshua 21:20). If Ramah lay within the borders
of Benjamin, perhaps Zuph, Elkanah’s ancestor, moved from
the territory assigned to his family in Ephraim.



Between the Shoulders

“Tehovah ... shall dwell between [Benjamin’s] shoulders”
(Deuteronomy 33:12).

In the blessings given by Moses to the twelve tribes of
Israel, a direction is given to Benjamin that is not immedi-
ately clear. In Deuteronomy 33:12, Moses tells us where
Jehovah will dwell. “And of Benjamin he said, The beloved
of the LORD shall dwell in safety by him; and the LORD
shall cover him all the day long, and he shall dwell between
his [Benjamin’s] shoulders.” What does this expression
mean — “between his shoulders”?

Exodus 29:45, 46 also speaks of God dwelling among the
Israelites. “I will dwell among the children of Israel, and
will be their God. And they shall know that I am the LORD
their God, that brought them forth out of the land of Egypt,
that I may dwell among them: I am the LORD their God.”

Also Numbers 35:34, “Defile not therefore the land
which ye shall inhabit, wherein I dwell: for I the LORD dwell
among the children of Israel.”

The dwelling place of God “out of all your tribes” would
be the place where they were to bring their sacrifices, free
from idols. This is specified in Deuteronomy 12:2-6.

“Ye shall utterly destroy all the places, wherein the na-
tions which ye shall possess served their gods, upon the
high mountains, and upon the hills, and under every green
tree: And ye shall overthrow their altars, and break their
pillars, and burn their groves with fire; and ye shall hew
down the graven images of their gods, and destroy the names
of them out of that place. Ye shall not do so unto the LORD
your God. But unto the place which the LORD your God
shall choose out of all your tribes to put his name there,
even unto his habitation shall ye seek, and thither thou
shalt come: And thither ye shall bring your burnt offerings,
and your sacrifices, and your tithes, and heave offerings of
your hand, and your vows, and your freewill offerings, and
the firstlings of your herds and of your flocks.”

Notice that verse six refers to the location where Israel’s
sacrifices should be brought. In Exodus 40:35 and Joshua
22:29, the tabernacle of the congregation? becomes the place
where Jehovah dwells and where Israel brings its sacrifices.
“The glory of the LORD filled the tabernacle” (Exodus
40:35). “God forbid that we should rebel against the LORD
... to build an altar for burnt offerings, for meat offerings, or
for sacrifices, beside the altar of the LORD our God that is
before his tabernacle” (Joshua 22:29).

In Deuteronomy 33:12, Jehovah was more specific. He
would dwell within the tabernacle of the congregation,?
among the children of Israel, in the promised land — at a
specific place. It is at this point that the phrase “between
his [Benjamin’s] shoulders” gives the final clue.

JERUSALEM

When the tabernacle of the congregation entered the
promised land, it was first in Gilgal which was in the inher-

itance of the tribe of Manasseh. Then it was moved to Shiloh
which was in the inheritance of the tribe of Ephraim. Then
the Ark of the Covenant and tabernacle were separated. At
the time of King David the tabernacle was in Shiloh and the
ark was found in Kirjathjearim (1 Samuel 7:2). David would
bring the Ark of the Covenant to Jerusalem (2 Samuel
6:15-17, 2 Chronicles 1:4), Solomon would bring the taber-
nacle of the congregation to Jerusalem, and the two were
united again (1 Kings 8:4, 2 Chronicles 5:5), until the temple
was dedicated.

“And David arose, and went with all the people that were
with him from Baale [Kirjathjearim] of Judah, to bring up
from thence the ark of God, whose name is called by the
name of the LORD of hosts that dwelleth between the
cherubims” (2 Samuel 6:2).

King David knew the exact location where God would
dwell when he brought the Ark of the Covenant to Jerusa-
lem. He understood that Jerusalem was between the “shoul-
ders” of Benjamin. The word “shoulders” in Deuteronomy
33:12 1s Strong’s 3802 and means shoulder, shoulder-blade,
side or slope. This word is found in the description of the
boundaries of the tribes of Benjamin and Judah. But it is not
found in the boundary descriptions of the other tribes.

The boundaries for the tribe of Benjamin are found in
Joshua 18:11-20 and for the tribe of Judah in Joshua 15:1-12.
In the King James translation of these texts, the word for
“shoulders” is translated “side.”

“And so their boundary, on the north border, was from the
Jordan, and the boundary goeth up unto the side [3802] of
Jericho on the north and the boundary passeth over from
thence towards Luz, to the side [3802] of Luz ... and the
boundary goeth down to the uttermost part of the mountain
which faceth the valley of the son of Hinnom, which is in the
Vale of Giants, northward, and descended to the valley of
Hinnom, unto the side [3802] of the Jebusite ... And passed
along toward the side [3802] over against Arabah ... 19 and

The border between Judah and Benjamin



the boundary passeth along unto the side [3802] of
Beth-hoglah” (Joshua 18:12, 13, 16, 18, 19).

Why is this word found with the tribe of Judah when
Jerusalem was within the boundary of the tribe of Benjamin?
Jerusalem is on the common border of Judah and Benjamin.
The word “shoulders” is used for the northern common
border Judah has with Benjamin.

“And the border went up by the valley of the son of
Hinnom unto the south side [3802] of the Jebusite; the same
1s Jerusalem ... And the border compassed from Baalah west-
ward unto mount Seir, and passed along unto the side [3802]
of mount Jearim ... And the border went out unto the side
[3802] of Ekron northward” (Joshua 15:8, 10, 11).

It is seen in Joshua 15:63 and Judges 1:21 that Judah and
Benjamin both lived in Jerusalem with the Jebusites until
King David removed the Jebusites (2 Samuel 5:6-8). “As for
the Jebusites the inhabitants of Jerusalem, the children of
Judah could not drive them out: but the Jebusites dwell with
the children of Judah at Jerusalem unto this day” (Joshua
15:63). “And the children of Benjamin did not drive out the
Jebusites that inhabited Jerusalem; but the Jebusites dwell
with the children of Benjamin in Jerusalem unto this day”
(Judges 1:21).

So as seen in the Book of Psalms, Jerusalem would be
the place where Jehovah would dwell with the children of
Israel, between the shoulders of Benjamin. “Blessed be the
LORD out of Zion, which dwelleth at Jerusalem. Praise ye
the LORD” (Psalms 135:21).2 — Bro. Rick Evans

(1) Where KJV says, “tabernacle of the congregation,” ASV rightly
says, “tent of meeting.” It is the place where God would meet with
man.

(2) Please see the related article, by Bro. David Skein, “Miracle at
Shiloh,” August 2005.

Paul’s Third
Missionary Journey

“And after he had spent some time there [Antioch],
he departed, and went over all the country of Galatia
and Phrygia in order, strengthening all the disciples”
(Acts 18:23).

The account of Paul’s third missionary journey begins with
this text, somewhat inauspiciously in mid-chapter. Galatia
and Phrygia would be major parts of Turkey as one trav-
elled westward from Antioch. The account continues to the
close of chapter 20 with his parting from Asia minor to come
to Jerusalem for the celebration of Pentecost.

In the areas of Galatia and Phrygia Paul would find vari-
ous classes he had a part in establishing during his first, and
specially during his second, missionary journey. His first
had been with Barnabas, arriving on the southern coast of
Turkey by ship after passing through the island of Cyprus,

Map of Paul’s Third Missionary Journey

then working his way northward, inland, to Antioch of Pisidia
(not to be confused with Antioch of Syria, the center of Chris-
tian activity which sponsored Paul on his journey), and there-
after eastward to Iconium, Lystra, and Derbe. At Lystra Paul
had been stoned and left for dead. Thereafter he retraced
his steps and returned homeward. The intense experiences
he endured during that journey were recalled many years
later when he wrote what became a farewell letter to Timo-
thy. “Thou hast fully known my doctrine [teaching respect-
ing the Christian life], manner of life, purpose, faith, long-
suffering, charity, patience, persecutions, afflictions, which
came unto me at Antioch, at Iconium, at Lystra; what perse-
cutions I endured: but out of them all the Lord delivered
me” (2 Timothy 3:10, 11).

Paul’s second missionary journey had been with Silas,
going overland northward, then westward through Turkey
to revisit those classes and establish others. On that occa-
sion they brought with them the agreements from the council
at Jerusalem discussed in Acts, chapter 15. Now, on his third
journey, he would retrace those steps to visit and strengthen
the disciples again.

APOLLOS

While Paul was thus occupied, “a certain Jew named
Apollos, born at Alexandria [where there was a large Jewish
and later Christian population], an eloquent man, and mighty
in the scriptures, came to Ephesus” — which was the cen-
ter of the Roman empire in that part of the world (Acts 18:24).
Aquila and his wife Priscilla, whom Paul met at Corinth on
his second journey, had moved to Ephesus, were impressed
with the force, godliness, and influence of Apollos, and helped
him to a clearer view of Jesus and the Christian way — for
Apollos had been a disciple of John the Baptist. Apollos was
then disposed to journey to southern Greece — the area of
Aquila and Priscilla before coming to Ephesus — so they
arranged for letters of recommendation from brethren there,
for his reception in Greece.

When Apollos had moved on to Corinth, Paul came into
Ephesus. There he met about 12 men who knew the bap-
tism of John, and introduced them to Jesus. They were re-
baptized and received certain gifts of the holy Spirit at the
hands of Paul.



PAUL AT EPHESUS

After this Paul “went into the synagogue [at Ephesus, as
Apollos had done], and spake boldly for the space of three
months, disputing and persuading the things concerning the
kingdom of God” (Acts 19:8). The inevitable hardening of
some of the Jews came, so Paul “separated the disciples,
disputing daily in the school of one Tyrannus” — which con-
tinued for two years, until “all they which dwelt in Asia
[southwest Turkey] heard the word of the Lord Jesus, both
Jews and Greeks” (Acts 19:10).

On Paul’s second journey he had tried to come south-
ward into this area, but had been prevented. On that occa-
sion, “When they had gone throughout Phrygia and the re-
gion of Galatia ... [they] were forbidden of the holy Spirit to
preach the word in Asia” (Acts 16:6).

On that occasion, the Lord had other plans for his labors
— very productive plans, as he responded to a dream he
had to cross the water into Macedonia. That journey took
him to Philippi (where he met Lydia, who was from Thyatira
in Asia), Thessalonica, Berea, then southward to Athens and
Corinth where Jesus said to Paul in a night vision, “I have
much people in this city” (Acts 18:10).

But now it was different. Now the Spirit of God opened a
remarkable opportunity for Paul in the heart of “Asia” as
the Book of Acts refers to the region. As all roads lead to
Rome according to the famous saying, so all roads in Asia
led to Ephesus. Outward from there the news of Paul’s
ministry flowed to all who had a heart to receive it.

Various miracles were performed by Paul in evidence of
the work of the holy Spirit. Others tried to imitate his works,
but were rebuffed by demons who would not respect them.
The experience of the seven sons of the Jewish leader Sceva,
who fled naked and wounded from a demon possessed man,
who admitted the authority of Jesus and Paul, further en-
hanced Paul’s reputation (Acts 19:13-17) — and thus the
ministry of the Truth.

So great grew the influence of the Truth that people pub-
licly burned their costly books of “curious arts” — to the
sum of 50,000 pieces of silver (Acts 19:19).

TROUBLE AND RIOT

The work had prospered greatly here, and Paul consid-
ered it time to move forward to other areas. He sent Timo-
thy and Erastus ahead to prepare his visits to Macedonia
and Greece, with plans to join them soon (Acts 19:21, 22).

However, before he could leave, trouble broke out. So
great was Paul’s influence against idolatry, that Demetrius,
a silversmith, roused his fellow craftsmen who made idols
for sale, to form a riotous mob in protest of Paul and his
teaching. For two hours the mob gathered at a public the-
atre and chanted praise for the Goddess Diana. “The whole
city was filled with confusion” (Acts 19:29). They caught
some companions of Paul — Gaius and Aristarchus of
Macedonia — as though to vent their displeasure upon them.

Paul was barely dissuaded on advice of brethren and chief
men of the region from entering the melee in defense of his

Theater at Ephesus, perhaps the scene of the riot of Acts 19:29

companions. At last the riot was subdued on warning from
the townclerk — the uproar ceased — and Paul moved on
to Greece to revisit classes there he had established on his
second journey.

MACEDONIA, GREECE, AND RETURN

There he served for three months. Because of a plot
against his life he sent his companions on by ship while he
went overland northward through Macedonia, then by ship
from Philippi to join them at Troas.

It was there, gathered with brethren on the first day of
the week, reflecting the custom of remembering the day of
Jesus’ resurrection, that Paul served until midnight, when
the boy Eutychus fell asleep and tumbled down three levels
to his apparent death, but revived by Paul. Then, passing
up a night of rest, they broke bread in Christian fellowship
and continued “even till the break of day” (Acts 20:11)
before Paul continued his journey.

Paul thought of revisiting Ephesus, having been away from
them for three months, but time was against him if he was
to make Jerusalem in time for Pentecost — where he could
rekindle brotherly ties with his Jerusalem brethren, which
he knew might be strained due to his service among the
Gentiles.

So at Miletus, not far from Ephesus, Paul called for the
elders of the Church to give them some warm, fervent, and
concerned advice, fearing he may not see them again.
His impassioned pleas to them on behalf of a diligent,
sober, Christian life are moving (Acts 20:28-35). His advice
was underscored by his personal example, having lived
among them in recent years, supporting himself and his
entourage “with these hands,” through his own labors
(Acts 20:34).

“And when he had thus spoken, he kneeled down, and
prayed with them all. And they all wept sore, and fell on
Paul’s neck, and kissed him” (Acts 20:36, 37). So deep
was the influence of devotion and care he left. Paul then
went forward to his destiny at Jerusalem, where bonds

awaited him. — Resume, Acts 18:23-20:38.



